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Eastern India was the great stronghold of Buddhism. It had its origin in 
Eastern India, it developed in Kastcrn India, and. it lingered longest in Kastcrn 
India. Th« Bhiksus of Eastern India carried the religion of C4kya Simha to 
Ceylon, to China, to the .Kastcrn Archipelago, to Kurlher India, to Tibet, and 
even to Mongolia. The best Buddhist works were mostly written in Eastern 
India, and Eastern India contained the four great places of pilgrimage for the 
whole of the Buddhist world. Yet it is confidently asserted that for the last 
three or four centuries there has not been even a single votary of that religion in 
the whole of the Provinces of Bengal, Bihar, and Udisyrf. nay, even in the frliole 
of India. All the great places of pilgrimage arc in shapeless ruins. Buddhist 
religious terms have disappeared front the language of the people. Not a single 
Buddhist MS. has been found even after a careful search of thirty years. The 
name of Buddha is, of course, known but as the ninth incarnation Visrui. The 
names of his followers and his doctrines are absolutely unknown. The little of 
his doctrine that is known, is known from the works, now little studied, of Nai- 
y£yikas who wrote treatises to refute them. In Kastern India itself the previous 
existence of Buddhism had to be discovered by the antiquarian zeal of European 
Orientalists. 

It Is said that the expulsion of Buddhism was complete. But can this-ever 
be a fact that the religion which counted its votaries by the million should 
altogether disappear from the soil of its birth and the scenes of its greatest 
power and Influence ? One is not disposed to believe such a thing. And the 
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question whether there are Buddhists still in Eastern India is considered to be 
well worth investigation. The investigation naturally falls under two heads, 
namely, that of examining step by step, the downward movement of Buddhism 
from the time of Hioun Tsang till we lose all trace of it in the literature and 
architecture bf Kastern India, and that of examining the various forms of worship 
prevailing in that part of the country with the view of identifying any one of them 
with any one of the various forms of Buddhist worship. For the first, there 
have been collected ample materials in the shape of MSS, inscriptions, 
statues, and Archaeological Reports ; but for the latter, the investigator is left to 
his own resources. 

In the cities between Mungfr and the sea, visited by Hioun Tsang during 
the first half of the seventh century, there were altogether 97 Sangh£r 4 mas or 
Monasteries with 11,500 priests, while the number of Deva-Temples was 442^ 
If the word priest means a bhiksu, as it evidently docs, at least one hundred 
families would be required to support a single bhiksu for a year, and so there 
were at least 11,50,000 families to support such a large body of priests. This 
means a population of nearly a crore. The existence of 442 Deva-Temples gives 
us no idea of the number of the Br 4 htnanic population, because a temple may 
be supported by a single family. 

Hioun Tsang speaks only of cities. Eight or nine cities had a crore of 
Buddhist population. The country must have had many millions. And so the 
. Buddhist religion may still be said to have been in a flourishing condition, though 
its rival was at the same time gaining in power and influence. < 

The Guptas of Magadha who ruled in the seventh and the eighth century were 
Buddhists, and their rule was not unfavourable to the prospects of the Buddhist 
religion. Again, by the end of the ninth century the Pjflas came to power, in 
Magadha. These encouraged Buddhism to a great extent. The Monastery of 
Vtkrama Qfla rose to great influence during their ascendency and they conquered 
the 'greater portion of Bengal. Dfpankara bhiksu converted Tibet, and a very 
large number of Pandita bhiksus was employed in translating Sanskrit MSS. into 
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Tibetan. The bhiksus of Vikrama Qfla wrote many commentaries ; of which those 
on the Sragdhar&statra and on the J>^Jh u\ rry&v<ii&ra and Puddhakii h&i<i 1 antra 
are the chief. There are numerous MSS. written about tins period preserved in 
the monasteries in Nepal, taken there, most likely, by fugitives flying away from the 
Musalman conquerors. These and similar circumstances show that Buddhism 
was still a living religion, during, the whole period. The JMla Kings held 
their sway in Magadha. In Bengal their rule came to an end by the middle 


of the Eleventh Century and their successors in that country v 


re Hindus who- 


did not like the Buddhists. But even during their rule Buddhist MSS.' 


were written and Bauddha temples flourished. 


But by the end of the Twelfth Century the P/Cl as and Senas were involved 
in one common ruin by the invasion oi the Musalmaus, who massacred a very large 
number of Buddhist priests at Odantapuri, the capital of Magadha. Buddhism 
was about this time suppressed by lire and sword. But it still lingered in Eastern 
India. I have elsewhere written : -- 


“ But there were traces of Buddhism lately (even after the Muhammadan 
invasion). A K£yastha belonging to Magadha copied a Buddhist MSS. in 14 4ft. 
The MS. is now at Cambridge. That shows signs of lingering Buddhism. Dr. 
Hoey has discovered an inscription at Mahct, dated 1219 a. i>„ dedicating 
a temple to Buddha. Buddhist monks were still at Gay/C so late as 1331 a.d. 
The Bodh-Gaydnemple was repaired by a king of Arakan in 1305. A biographer 
of Caitanya named Cud£manid£sa mentions Buddhists as rejoicing at the birth of 
Caitanya. One of the great millionaires of Stftgtfon in ( aitanya's time belonging 
to the sondrbanid caste refuses to accept Vaisnavism on the ground that he 
would not like to be saved when the whole world round him was plunged in 
misery. This is a pure Buddhistic sentiment absolutely unknown to the Hindus. 
Qulapdni, writing after the Muhammadan conquest, makes the very sight of a 
Buddhist an occasion for performing expiatory ceremonies. The word of the 
text he quotes is Nagtia or naked, which he explains as Bauddhddayah. How 
could he explain that word in that way if there were no Buddhists in his Country V* 
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Since writing the above many proofs have been obtained to show that 
Buddhism lingered in Eastern India. 

There is a palm leaf MS. in the Mah*rij*'s Library at Khatmandu being No. 
85. This was copied by two Gamjade^fyopisakas, or lay Buddhists belonging 
to Bengal inHhe year 1818 after the Nirvana of Buddha. And there are many 
Buddhist Tdntrik works in that Library written in the Bengali or in the Maithilf 
hand. Professor Bendall speaks of a copy of the Qiksisautnccaya in the 
Cambridge Library written in a Bengali hand of the 14th century. 

A Maithili MS. of the commentary of the Prajn 4 p*ramit* portion of the 
Bodhicaryyrfvatira is to be found in the Asiatic Society's collections. This is 
in a character four to five hundred years old. 

A Bengali Brihmana converted to Buddhism and persecuted at home 
went to Ceylon ’where Far*kramav*hu made him the Supervisor of the Bauddha 
religious establishments, Buddhdgamacakravartl . Pandit Silaskandha of Ceylon 
says that this Par*kramav*hu belonged to the thirteenth century, nearly fifty years 
after the Muhammadan conquest. The Commentator says that this Brihman was 
born in Vfravati in the Virendra Country in Bengal. This shows that in that 
part of Bengal, Buddhism was a living religion in the 13th century, to such an 
extent that it could attract even learned Br*hmanas, for this Brihmana, R*ma- 
candra Kavibhtfrati, was a poet, a grammarian, and a rhetorician* 

These facts show that long after the Muhammadan conquest in spite of the 
rivalry*of Brrfhmanas and the wholesale massacre by Musalmans, Buddhists 
still continued to exist in Bengal, Magadha, and Mithikf. 

The Vajrisan at Gay* continued to be visited by pilgrims from various 
parts of the world. A Nepalese from Lalitapattan made a pilgrimage to 
Gay* and lived there for three years, about 1585. On his return home he 
erected a vih*ra and named it Mahdbodhi Vih*r. Its style differs from that 
of all other Vih*ras in Nep*l and is said to have been copied from one 
near Gay*. 



The Teshu Lama seni an Embassy in 1777 the VajiXsan aiul pan? his 
respects toil by proxy. The Burmese visited it so lau? as i'vjk; and 1S23. 

In the MS., No. 35S2 belonging to the Asiatic Society of Bengal, oi a work 
entitled the Decivahvivriti there is evidence of the existence of Buddhism and 
Buddhist tradition. I11 the first 11 leaves is given an account oi Ptftaliputra or 
Pattana city by Jaganmohan, a pandit learned in various Qaslras, and a great 
traveller, at the command of Vaijala Bhtipati, the ChnuhrCn proprietor of four 
parganas about the city of Patna. Vaijala died in the Sain vat year 1570. 
Cike Saptativinacandraganite Vikramasya ca jihnavitaiinftfre Mnto Vaijila 
BhdpaUh. lie lived at a lime of confusion and made a small semi independent 
principality tor himself, but his kingdom was destroyed shortly after his death. 
These eleven leaves appear to be the genuine work of Jaganmohan. The rest of 
the work was re-edited from torn MS. and from traditions by a Pandit after 
*feomc lapse oi lime. Jaganmohan mentions that Sugatichandra, the King of 
Mahendr&ditya, a worshipper of Buddha, conquered Patna and many other 
cities. Ills Queen Ilansagadd was a devoted worshipper of Buddha, lie con- 
quered not only the whole of Eastern India but Cfna, Laghucfna, and other 
countries and islands. He establi shed a Buddhist Matha m Amu a on the 
Irrfvati. He conquered Dharmapura, the Capital of Vogf Pandita in Bengal, 
who was a son of Mahtfdcva. After making all these conquests and paying his 
respects to all the*various shrines, he went to his country in the West. Jaganmohan 
mentions many Buddhist rites and ceremonies, bul they have all been taken from 
the Hindu Tantras; of genuine Buddhist works he appears to know very little. 

Jaganmohan also says that after the incarnation of Buddha there was a 
king, Sucandra or Bhucandra, by name, who established many cities in Magadha. 
Old traditions slil l lingered in the birthplace of Buddhism. 

The most important piece of information about the existence of Buddhism in 
India in the seventeenth century has been obtained from Tibet ; anil Dr. Waddell 
has laid Buddhist scholars under very great obligation by publishing an 
abstract of the wanderings of Buddhagupta Ntfiba in India about the year 1608. 
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I give an extract 

“Thence t'.e. from Samlmdha he went to Bhangala via Jaganndtha and Trilinga. 
Thence to Pundavarta 'gavasadni from which in twenty days he reached the 
shrines of ttasramagaram and Devikota in the upper part of Tripura where he 
remained in the monastery formerly built by the great Siddhi Krishnakar. lie also 
visited' Haribhanja, Phukhrad and Palgru. In these countries the clergy and holy 
books were numerous and the religion prosperous. While there he heard a variety 
of esoteric teachings from the life of a great Pandit named Dharma of the 

Haribhanja Chaitya believed to be a pupil of the Great Siddhi -and also found 

a Pandit Updsikd named Mctagarbaghanna. He also learned here the original 

authorities of many of the Sutras. Then he visited the Chaitya, and 

he saw the magic circles of Janakaya and Siddhanyakadaka.” Buddhagupta Ndtha 
made also a pilgrimage to Mahdbodhi and the Vajrdsan : he lived in the neigh* 
bourhood of Gayd for several years. 

“ On returning to India proper Buddhagupta visited Trilinga Vidydnagara 
Kamadaka (Karnatic) and Bhamdva. At the latter place he met the great Siddha 
Sdntagupta. Henceforth the pilgrim Buddhagupta is known as Buddhagupta 
Ndtha. He was especially empowered by the Yogini Dinakara and Great 
Guru Gambhiramati. And he had taken instructions from the Superiors (Skt. 
Uticara ) Sudhigarbya, Gantapa, Betatikshana, Bhirabandhu athd Ghaghapa, all 
of whom were followers of the aforesaid great siddhi Sdntagupta. He then 
went *to the Mahdbodhi in the Middle Country and made a small house for 
meditation close to the north of the Vajrdsana. Afterwards he visited ^he 
eight great shrines and the Gridhrakdtagiriguhd and Praydga. Forty-six 
years had now elapsed since his last meeting with Tfrthi Ndtha. Then he 
built an assembly house on Khagendiri hill to which many Yogis resorted, 
And he received Royal patronage. ” 

This shows that in some out of the way comer of Bengal and in Magadha 
pilgrims found Buddhism of some sort still flourishing. 
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This was at the beginning of the Seventeenth Century but we have some very 
curious information about Buddhism in India in the beginning ot the Eighteenth 
Century. This is from a work entitled Buddhacaritra. I gin a mutilated copy of 
a part of the work from Pandit Vindhye^varjprasid Dube of Benares, and there is 
a copy of another part of the work in the Library of the Asiatic Society of Bengal. 
It was written in Benares by one N«fthunfm who as a Buddhist mendicant took 
the name of Nathamala Brahmacirl. The whole work was compiled in r 2 years 
from 1755 to 17 67 Samvat and is said to contain i 250,00,^00 clokas. (') It say* 
that Buddha was to incarnate himself at Badarik^vrama on the 8t.h of Mrfgha in the 
year 17 55 Samvat; and that the five great gods Visnu, (jjiva, Oanapati, CJakli and 
Siiryya came to Nathainal on the s tli and asked him to write MukhabhiCkhi 
Grantha, the same designated Buddhacaritra here, to celebrate the advent of Buddha 
and the reappearance of Salyayuga in the midst of the Kaliyuga. The author 
knows nothing of Buddha and Buddhism but knows him only as an incarnation 
of Visnu. He preaches peace to all living creatures, deplores the imposition 
of Zezia on the Hindus, mentions Aurang/eb and his rule, praises Akbar who 
is said to have reigned for *) 1 years. The portion found in the Society's 
Library, Buddhacaritra B f»6. contains an account fighting between 
Buddha and a large number of Daityas belonging to various countries, the 
name of (Jurascn appearing very prominent among them. The language is a 
curious medley of bad Sanskrit, bad Hindi, and bad Bihrfrf. There is rarely a com - 
plete sentence, but the work professes to teach all sciences. Samvat 1755 is ifi* y) 
A. D. The work began in that year and was completed in 17 it. Nathamala 
employed four students, whose names he gives, to write out this voluminous work, 
under his own superintendence. This work appears to be Buddhistic only in 
name. The author did not live at the Rsipattana or StfriuCth, perhaps he did not 
even know its name. He lived where others lived. He mentions KhtfJispuri, 
R 4 m 4 pur< and the Gbit dedicated to 64 yoginfs and so on. The name only 
of Buddha survives in this work. 

I think it would not be out of place to mention here that Buddhism lost 
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its hold on the people of India, not so much because its enemies were powerful, 
but also on account of its own weakness. The word bhiksu, in later days, was a 
byeword of reproach, and the idea that the Buddhists were extremely sensual and 
licentious had been gaining ground in India for a long time. Many sects arose in 
the bosom ofcBauddhadom itself which openly sympathised with the Saivayils and 
others. The Nlthas or saints arose in India and Nepal about the 14th century, 
who were reverenced both by Hindus and Buddhists. In page 394 Vol. XVIII 
Journal R. A. S. old series, Brian Hodgson says that Nithism or saintism was 
the bridge uniting the orthodox and the heterodox, the Brihmanical and the 
Saugata sects. The Nithas were said to have been possessed of supernatural 
powers. They were not much attached to any creed. They had their own 
followers who worshipped them as Gurus and considered them identical with the 
supgpme deity. The Brihmanas shunned them as much as they shunned any 
man belonging to any heretical sect. But they had immense influence among ' 
the other castes, specially those outside the pale of Orthodox Society 1. e. y those 
people whose water the Brihmanas did not accept. Though there were fourteen 
or fifteen great Nithas, the number of minor Ndthas was very large. In 
Bengal an entire section of the yogi caste call themselves Nithas, and those 
were anxious some years ago to assume the holy thread and become Brihmanas 
1. made an unconscious effort to regain their religious supremacy. The 
story of the traveller Buddhagupta becoming a Ndtha has been given above. An 
investigation as regards the position of these Nithas in India would be of 
invaluftbte use to the student who interests himself in the history of the changes 
which brought about the present state of religious, social, and moral life 
of India. The Hindu Tantras are replete with Buddhist ideas and Buddhist 
words, and some of the rites and ceremonies prescribed therein are purely 
Buddhistic ; though this is not Buddhism of the purest kind. 

I may now conclude the first part of my enquiry with the observation that 
there are many points in this which require clearing up and that thare are 
others which are in a very unsatisfactory stale of progress. 
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As regards the second point, there is a curious form of worship prevalent 
in the Western and Southern part of Bengal among the very lowest classes of 
the so called Hindus which appears to me to be worthy of investigation. The 
feature that strikes me is that the worshippers rarely, if ever, accept the minis- 
tration of Brrfhmanas. The Domas, the Pods, the llrftjis all rtio-v who are 
regarded with abomination by Brdhmanas 4re the priests o) this worship. The 
formulae of worship are sometimes in Bengali and sometimes in Sanskrit both 
equally ungrammatical. Hogs, ducks, and fowl are often sacrificed before the deity. 
There is a vast body of literature belonging to this form of worship much of 
which remains yet unexplored. They have their processions sometimes on a fixed 
day in the year, sometimes any time after due notice. The priest never insists 
upon daily worship, though arrangement for daily worship has been made in many 
places. They administer certain medicines as specifics, as the special gift of 
the deity, and the relieved patients make their votive offerings. The deity is some- 
times worshipped in temples, sometimes under trees, and sometimes in the open 
air. Sometimes an image, sometimes a piece of stone covered with vermilion, 
and sometimes an earthen pot filled with water represent the deity. r Pf>s or brass 
or silver nails driven through the stone is a principal feature. The nail-heads re- 
present as they say the eye of the deity. The paraphernalia of worship has been 
taken from the Brrfhmanas as a rule. There is the meditation of the deity, the 
bathing erf the d*ity, the offering of flowers, edible., ater, and sandal-paste; oil 
and vermilion form the only exceptions. The deity is generally placed facing 
the east, while among the Hindus the priest generally faces the cast and thrf north, 
the deity facing south and west. Almost every village west of the river Hugli 
has one or two places of worship. At the time of a festival they can multiply the 
places of worhip, as the worship is often conducted in the open air. Hindus, nay, 
even the worshippers of this deity themselves, believe that he is either a form 
Of Visnu or a form of Qiva. But in their books he is much above them, lie 
Is the Supreme Deity, the creator of the Hindu Trinity. The name of the deity 
is Dharma Thrfkur ; he is also called Dharma Rrfja or Dharma Riya ; he goes 
by different names in different places, 
a 
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LITERATURE OF THE DHARMA WORSHIP. 

in the year 1884, Babu Jogendra Ndtha Basu, the editor of the Bangavdsf 
Newspaper published a work entitled Dharma Mangal, or the auspicious celebra- 
tion of Dharjna worship. The author was Ghanarim, a native of the Burdwan Dis- 
trict, who wrote his work under the patronage of the Burdwan Raj family in the 
year 1710 (A.D.). The author was a low Brahman, who officiated in religious 
ceremonies of the Canddlas. The story differed widely from that of the ordinary 
run of the works in ancient Bengali. In that book itself there is a statement 
that the story was derived from Hikanda Purina, and that the first poet who 
wrote on the subject was Maytira Bhatta. But since then by personal enquiries I 
have come to know that there arc others who have also written on the subject. 
Rtipardm is a poet whose work is very popular in the south of Calcutta. Minik 
candra Ganguli’s work was obtained from Midnaporc. Rimcandra Banerji is also 
Well known in that part of the country. Khelirima is mentioned in the work en- 
titled Bengali Language and Literature by Babu Dine; candra Sen. The works 
of all these writers treat of the same story with slight variations and alterations. 
But, above all, is the work of Rimdi Pandit, the first great priest of the Dharma wor- 
ship. His paddhati (liturgy) is followed in many parts of Bengal. Rim£i was a 
Bditi by caste. The Bditis are low people who live by making mats and beating 
drums. This is all the literature on the subject known to me. , But I have often 
heard people speak of a Dharmapurdna. This is neither the Dharmapurdna in 
Sanskrit noticed by Rijd Rijendratela Milra, nor the Vrhat Dharmapurdna which 
is under publication for the Bibliotheca Indies, but must be some Bengali Purina * 
in honor of Dharma. Of the works on Dharma I have got the printed edition 
of Ghanarim, Minik Ganguli’s work, a portion of Riraii Pandit's Paddhati, and 
A fragment of Ruparima's work. I expect to get the others very soon. 

IT8 ANTIQUITY. 

Ghanarim says that the deity Dharma made himself known during the 
reign ed the son of King Dharma Pdla, and 1 fancy that this Dharma Pila was 
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the second king of the P4la Dynasty. Ilis capital was Gomia. The Fdlas 
though they held their Court in Magadha always called themselves Gaiujecvara. 
The scenes in the story embrace the whole of Eastern Lndia from Kalinga 
to KAmartipa. The principal cities were ruled not by JBrihmauas, Kiyasthas, or 
Vaidyas but by BAruis, Gopas and so on, thus testifying to a state of things be- 
fore the ascendancy of the Brdhmanas. The story, in common with ail religious 
works in ancient Bengal, begins with a scene in Heaven, in a council-chamber 
of the deity most anxious for the spread of his worship and busy in devising 
means for the accomplishment of his object. This is the type of our ancient 
religious poetry. We find this in Candf, in Manasi, and even in the RAtnAyana. 

MA'NIK GANGULI’S WORK, 

Minik Ganguli was perhaps the first good Brihmana who undertook to write on 
Dharma. A Hindu, writing on Buddhism, is not unknown in Sanskrit Literature. 
Ksemcndra, the Kagmfrian Hindu poet, wrote the Bodhisattvjvadanakalpalati 
at the request of his Buddhist friend Nyakka, and Kalpalatd is now a standard 
work of the Buddhists in Tibet. Similarly MAnik Ganguli, a NyAy.i student, a 
BrAhmana, a Kulfna, belonging to the Bangui Mela, was requested by Dharma 
in person in the disguise of a Brihmana to write a poem in honour of himself. 
The passage in MAnik’s work is : — . 

ftW ftw S0 fafr SPR | 

c#r ^#51 ii 

’ttorc rpR c$i* trtwi 

WtS 'Sfm NffI i 

“ He, Dharma, wrote out the formula of his worship and gave it to him. Do 
write a poem in strict accordance with this, he said. Y our fourth brother will be 
your musician and your fame will spread all over the world. ” 

It must be premised here that Dharma manifested himself before MAnik 
while the latter was going to join his NyAya College at TungAiJi, on the road 
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by the side of a tank. Mdrtik was naturally very much surprised, for Brihmanas 
think such work to be very degrading. He hesitated but Dharma said : — 

'• ^ ^*ti vn 

fogfo *3% fwul 

T'f «f?rai it 

Why do you fear when I am to protect you. Hear with attention all about 
Maytira Bhatta, I have supplied him with a spirit of devotion to Visnu and 
settled him in Vaikuntha. Ilis fame unfathomable fills the world. 

So much importunity from a deity, however lowly, induced Mdnik to under- 
take the work. 

THE FORMULA OF MEDITATION. 

In the Indian process of worship, the formula of Meditation plays an impor- 
tant part. After the worshipper is seated, and his seat, the elements surrounding 
him and the portion of the earth supporting him, have been propitiated and the 
minor gods appeased, he takes a flower, puts it in the hollow of his left palm 
and covers it with the hollow of the right one, and with his eyes closed he medi- 
tates on the principal deity to be worshipped. Meditation means an attempt 
to bring before his mental vision the form of the deity as given in the formula 
of meditation. This is called Dhydn and the formula, Dhyinamantra or • 
simply Dhydna. The formula of meditation among the Hindus is given always 
and without exception in Sanskrit. But the Dharma Dhydna may be either 
in Sanskrit or in Bengali. The Sanskrit Mantra runs thus : — 

u w qpcencw «TTfaenqf»rcT*i 
wrairf wifwf WTftS epw mi to i 

tra' nw fturt wttoi mu w: i 
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“He has no beginning, no end, and no middle; neither hands nor legs; nor 
the germ of the body. He is the Lord of Fog is, approachable only by knowledge, 
pervading all men, and Lord of all the worlds, the first principle without taint. 
O giver of boons to men, let that deity who is the same as Qfinya, or void 
protect us." $ 

This I obtained from an illiterate Dharma priest at (Juogdcchi in the Burd- 
wan District and I give it just as i heard it. The lower classes all repeat this 
formula without much alteration. 

I have got a more grammatical version of the formula from a learned 
Brihmana near the Rljbindh station on the East Indian Railway. It may be 
asked how a Biihmana can be a worshipper of Dharma. This will be deter- 
mined afterwards. His version is : — 

JTOT w w TOroft ntfmmft ^ wrs: 
inmft fa w w uroft «nftf *i*HTf*t to » 

iraw wwift f i 

“ He, who has neither beginning, nor end, nor middle, neither hands nor legs ; 
neither body nor voice, neither form nor colour; neither fear nor death, nor 
birth; he who is approachable by the great Yogis, pervading all men, the 
Lord of all the various worlds, he who fulfils the desires of his votaries arid grants 
boons to gods and men alike, that deity in the form of a void should be 
meditated." 

This formula also is not perfectly grammatical. The word Qdnyamdrtti 
points to a Buddhistic origin of the deity. The Hindus never believed in 
Qtinya as the origin of the world, while QYmyaii and MahjffunyatA are the great 
goals of the Buddhist religion. 



£ *4 ] 

The Bengali Formula is this : — 

w w *t#r ipnr ftqftii 

CT tore TOOT l «WT stfW? m C*fe ’StOT II 

CTt? Vfaf\ JrfOT («f%tt*l 4f?T5l I 4* ^ >RC2?* *lWl II 

G2R SXUtt *1TO I *Tt>R *fitat <2Fg *TO SfWl II 
ROTOT ^fte’l ^ RRfa I ^! *f%1 fctfr <2F£ ^*ltcai II 
*m qi:«i? m*? cwot i 

4tm farm fo*i * it stai % q faOT R trfasfa ii 

<5t*t? <£&t*[ | b^lfT H 

<?itOTOT *m ’tfsKFrc ^fN4 1 w t artfrftOT g cr wj ftst? n 
C? Rto *ttc?r <£tf RtCTJ* CSRift I Rtf*T *|WI «TG Wfiffl*! II 
ffc to «pir <?rt* wtf^nr fofa i 
*ttor» TOt ^ *m 4ft stoi i 

'Sl^M '®4t& <£f^ 4fiit*H I 
RtOTU® ffi>OT4 <2^ *[f*F5 'TOfa I 
WOt <TO bOT *lf*P*I *£lf% I 
««3r ;, ?f«rce , TSi 1 

fcfon qrfa faf.cwft fror wm 
fe* «TRt*t ton ’it^T TOFtfc 1 
5^0 "faf% 4tft 5 |p5 ^ R? I 
TOSt^fTOt tm 3R7XRT TO I 
*frr*0 $tor brai t 
woftstf? tawcm 1 


sr sr m*$*\ 3pm ti 
TOOT toot frosR TOtf « 

f^? TO3OT 5STO bralTO* 11 
f^R ?R*t R^OT* TO* 1 OT 4 *rTO? II 
WfaW 3R*1 fo®T ^‘TO^OT* f|i% 
OfRc® ^Wt RCTO OTJtfc II 
*rc%i ^s\ <2(fw&rc* 11 
ROT ROT TOTOTOW TOTOl TO ll 
C* wft*T #TO TOR Sfcsm B 
3T»PftOT f^? w%5 $4R 11 

ftus f%gf*r toi bOT TOf^ji frot n 
#rttai %w bw rtoto « 
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3Rf^i i Hfcnl *ttr4 n 

qcfa W %s *tf&$ i irtHfS fw n” 

I will not attempt a translation, because these Bengali mantras have not 
been found in any MSS. They have been lakcui down from the mouths of 
ignorant, illiterate, and low-born priests of Dharma, who themselves do not know 
the meaning. Dharma is here called Yugapati, Lord of the Ytiga. In Nepal I 
have heard even Hindus say that this is Buddha’s pdld s reign because the next 
avatira Kalki lias not yet come. The Buddhists consider Adi Buddha represent- 
ed in the sttipas as the Lord of time. 

Him SPII II 

That is, in the Mandala or circle (representing (jiinvat.4) there manifested 
itself a bee, the Adibnddha. The serpent iord Vtfsuki was born at the same time. 

The NCgas play an important part in Buddhism and especially in later 
Buddhism. They are almost coeval with Adibnddha, because Niga is the A'sana 
or seat of one of the Dh ydnl Buddhas, namely, Amoghasiddha. 

Dharma created Pirvati, the Adyi Qakti, of the Hindus. While she is the 
Primaeval Power, Dharma is called Anidya, without a beginning. ’ Pdrvati 
conceived through the grace of Dharma and gave birth to Brahmi, Visnu, and 
Mahtfdeva. 

By this formula, apparently Dharma is worshiped in the form of an earthen 
pot full of water; for it is stated ; — 


c* nfca sr$ c* 
’re wt Ht?t*i i 
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“Who can form an idea of the Lord, the'beginning of all things? O one 
who is Ntfrdyana In your own form come to this earthen pot and accept my 
worship." 

. THE FORMULA FOR* BATHING 

The Formula for bathing the deity is curious : — 

‘NS *3*1 5 i ntftn ewn n 

f ntetOT wf m i m ^ ^*tbi ii 

to* i wi ^H3t fan wot ii 

TO* I C* Srt* OT* ctoltfa fdSt II 

cofapi^sr m OTtatfa* i *w *^*i m <*** **ft ii 
C*tt'5fofcfto < l 4*1 CTO 4* Ttt* I ^ft* TO* <£f$ ^Rfc* II 
'wrtFfSro %s ?t*t$ *it* i 4 **i ?t*f? fa* w «ra*it*ii 

This also cannot in the present state of our knowledge of this worship 
be translated. All the different rivers came together and fell into the 
Dholsamudra, meaning the broad sea, literally, the sea like a' drum, for bathing 
God Dharma. 

HE ABUSES SACRIFICES. 

Heje is an instance of the immense power of Dharma. 

* c*t*i wr to %t*fc *if vs *t* i 

*w fan qf* *t* 
sot q*fo vfa? orfaite* *tl* ii 
TO* *t*« ^j*, «* <3 ^J*, 

f^OT’d TO I 

toi « rtroi ^tew «rtr taroi 
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m to ^ *rN 
to to <nft ^ra *tfa i 
to^t> csfa tot ^rtfa j#*s *?fa i 
tore to*t for ^fro ^^5 $tto 1 

<$#f to fro^* «rw»i i 

4 TO *to II 

^5toi to i 

sea c$l ^ ^ro TO to ii 

With sixteen thousand gait (monks ?) Rimii Pandit was going to worship 
Dharma. Rsi Muni Mirkandeya was also going that way. He saw the temple 
of Dharma, with resin and other incenses burning. M4rkandeya asked Kapila 
Muni why they were crying “victory, victory.” He said the shining is use- 
less, the music is useless, the light ol Dharma is useless, because Dharma abuses 
sacrifices. So saying Mirkandeya went on. He felt feverish, fie got eight kinds 
of leprosy, colic pain, and other diseases ; the whole face of the Rsi was greatly 
affected by white, which is peculiar to Dharma. Now Kimdi Pandit says that if 
the Rsi gives a tank-full of honey and heaps of cakes, if he can fill up the 
temple with honey, and cat the broken victuals from the gatis and bhagats t.e., 
regular and secular followers of Dharma then and then only will the Rsi 
Mirkandcya obtain immortality. 

Dharma is accused of abusing sacrifices. This reminds one of the cele- 
brated passage in Jayadeva about Buddha in the Dacdvaufrastrotra. 

TO* wanafa 

awfa vt i 


3 
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This refers to Buddha. In later times the followers of Buddha resented if 
Buddha was called at#* abuser of the Vedas. They called him 

the abuser of Sacrifices. IUmacandra Kavibhdrati says — 

e 

®ht ttTOHtrmtr. rsvit mnirrar. i 
if ircwf*r w RmisMtaii. n 

He abused that part of the Vedas ^which enjoined sacrifices and not My 
Vedas. 

HE IS RESPECTED IN CEYLON. 

1 will here quote a passage from R£m£i Pandit's Dharmapujdpaddhati or 
Dharmapurdna, a portion of which I have succeeded in obtaining after a good 
deal of trouble in manuscript. 

fsrofa c&M try’ll 
ck^is 

<m ftww i 

i 

“The primordial king- has his image at Nimava (a proper name?;, the 
original place of Dharma worship. The earth divided into nine parts has gone 
to the' end of the world. In Ceylon the God Dharma is greatly respected.” 

Thie ls indeed a very strong indication of Dharma being Buddha, because 
he is very much respected in Ceylon. 

THE GODDESS OF SMALL-POX ALWAYS ACCOMPANIES DHARMA. 

In many of the temples of Dharma the image of Qftal£, the goddess of small- 
pox, holds a prominent place. In the Dharma temples of Calcutta, Qftali’s image is 
bigger than that of Dharma but placed below his. In Neptfl many of the places 
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sacred to Buddha, have the temple of Ilirfti, the Goddess of small-pox, at the 
entrance. In Svayambhii Ksetra IMrfti's teftple at the north-western corner of the 
Stupa is the second prominent object to be seen. At the Siinha Sirthavlha 
Vihira in the city of KMtmandu the temple of Hirin' is on the right side of the 
entrance. In the Brhat-Svayambhti-purina it is said that no Viliira should be 
without Hiriti. I quote the verses from the Krhat Svayainbliri Purina, page 428. 

«T?nsr VTTm ittw 

^fauinr «^rfari 1 

it ^ 9T 3 tt 

wsreperf^fw - ijwT : tfSIfafwfsra: 11 
m*: wirftroyiwf ijfsra^ 
fwi: wig 11 

otptt ^ Trrg^r <wt: fhrt ^rffTn^ 

1 R?T $ ST 11 

^rersrr ’stostt wfari: wfa ^UjvNqri: 
vrrtenwfa *rfwT *t?t w irqfaa*!. 11 
*RT*T ftIWINI aftaTOTfa ifatWTi 

qflfmufi flTr^rt qWhnt 

wmi *wri>j ’snrora mrniw. 

T Tf t?gT fire fonre <wft nt w srftnnru 
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“ Then he established the goddess Hiriti with her five hundred children, with 
her face to the south in an extremity of the western side. There will be no danger 
from tjfr on account of the merits of the man who worships her with the five 
articles of worship, with a stream of wine, with meat, sacrifices and fish, with things 
to be licked, to be drunk, and to be eaten. Knowing that this people worshipped 
her always, they obtained the position of Nirogfmen (of men in perfect health). 
The people of Nepal and so, that of the other countries, the followers of Qiva and of 
Buddha, always worship the Yaksini named Hrfritl with delight. People from other 
countries, even Bauddhas worshipped and honoured the good Goddess Hdrfti.” 

On account of the order of the past Buddhas she keeps out all molesta- 
tions, having her seat outside the Vihdra or A^rama. Thus owing to the 
power of svayambhd what is there not found in Hdrfti ? 

I-Mrlti is a Yaksini. It is difficult to ascertain whether Hindus have taken Qftald 
from the Buddhistic Hiriti or the Buddhists from the Hindu Qitali. I am inclin- 
ed to think that Hindus are the borrowers, because they always call her a god- 
dess and a form of Kili, but the Buddhists call her a Yaksini. 

LIME AS AN OFFERING. 

Votive offerings are the life and soul of Dharma worship. At the celebrated 
temple of Dharma at Mayuigarh 13 or 14 miles from Tamluk in a south- 
westerly direction, people offer lime to the deity in order to be cured of white 
leprosy.* This is not a custom among the Hindus. But in Nepil and at the 
Svayambhdksetra lime is often offered. At the neck of the Svayambhd Chaitya 
where the Torana begins, lime is placed by the votaries and lime washed by the 
rain smears the mound. At Agnipura to the north-west of the mound, lime in 
'small quantities is offered. Agnipura is said to be a hole in the earth but it 
has been filled up with lime. The small mound of lime above ground is 
supported by a stone slab on the west. The shape of the slab Is like that of one 
containing an inscription but its eastern bee i.t., the smooth face, is covered up 
by the lime mound. 
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LOKECVARA AT MAYNA 

There is a temple at Mayni in which there is an image of Kili with four 
hands and a phallic emblem of (^iva named Lokesvara. Lokesvara is the 
name of Padmapini, and he may have any number of hands. 1 suspect that 
Kili is the Lokesvara, and the phallic emblem a different thing. In many temples 
while appropriating Buddhist images to Hindu use the sex is not much taken 
into account, specially if the images are dressed. The Lokesvara raises a strong 
presumption of the Buddhist origin of the temple in the neighbourhood of a 
deity who is most likely a Buddhist 011c. 

CAMtfHA OR SAMGHA 

There is a tradition at May ni that in ancient times three things rose out of 
a tank in the fort These three things are Dharma, a piece of stone, and a 
Qamkha ; the last two have disappeared, Dharma only remains. In many Buddhist 
holy places Dharma is represented by achaitya with shrines of five Dhy ini Buddhas 
around it. The shape of the image of Dharma at Mayni, as my assistant 
reports, Is like the shape of a tortoise. That is the shape of a Stupa or a 
Chaitya. It ha 9 the legs and the head, these five things representing the five 
shrines of the five Dhyinf Buddhas. So at Mayni the Dharma alone is left 
behind, while Qamkha or the Samgha has disappeared. The Samgha is represented 
by a Bodhisailva*; and -Lokeyvara as a Bodhisattva. In many temples, he takes 
the place of Samgha. May we not suppose that of the three things two are 
in the Hindu temple (the phallic emblem representing the stone, and Kim re- 
presenting the Qankha) and one, the most prominent, is in the Dharma temple t It 
is not possible to say how the Dharma Buddha, and Samgha have been trans- 
formed into Dharma, a stone and Loke§var or Kili. The transformation and the 
supposed disappearance are significant. 

THE POSITION OF BRA'HMANAS IN THE DHARMA WORSHIP. 

The Brihmana holds a unique position in Dharma worship. The priests of 
Dharma are universally low caste people, but they never oppose Brihmanas 
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worshipping their deity. The Brihmana can any time enter a Dharma temple and 
perform the Pdj4. In the neighbourhood of Brihmana settlements, Dharma has 
two priests ; a Bnfhmana, not very high in the caste, offers votive offerings of the 
Brdhmanas ; and a low caste man performs the daily or periodical worship and 
presents the offerings of other castes. In some places the family of the low caste 
man being extinct and the place having a large revenue from votive offerings the 
Brihmana priest has made the temple his own. He does not himself conduct 
the worship but employs an ignorant Brihmana who worships Dharma as 
Qiva. I have seen such a place. The low caste people come and present their 
offerings, if these are objectionable from a Brihmanic point of view, from 
behind. Thus the Brahmans are gradually encroaching upon the patrimony of 
Dharma. 

The Buddhists always respected Brihmanas though the hitter always shunned 
them. At Svayambhtfksetra Brdhmanas enjoy the privilege of worshipping 
and touching the deity. The Buddhist priesthood in Nepal is now confined to 
the B4nd4s and the higher offices to the Gubhrfjus, the highest section of the 
Bdndds. No man can be a B4nd4 unless he is a born B4ndd, and none a 
Gubhijti unless be is a born Guhhijti. But if they can procure a Brihmana boy 
to be a Bindi or even a Gubhijti they will gladly admit him. 

THE CALCUTTA TEMPLE ; 46, JAUN BAZAR STREET. 

GANECA AND MAHA'KA'L. 

♦ 

The Calcutta temple of Dharma, situated at the premises No. 45 Jaun 
Basar Street contains six prominent images namely Dharma on a simhisana, 
with his conspicuous eyes and his tapering head representing the light of the 
Adi Buddha. This is a miniature of the chaitya. Below the simhisana are big 
images of Gane$a and Pancinand who is regarded as a form of Mahideva. Below 
these is a stone with eruptions representing small-pox. This is Qftali. There 
are Sasthl, the goddess of procreation, and Jvarisura, the demon of fever, also to 
be found in the room. I have already explained how Qitali or HtUlti is a 
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constant companion of Dharma in Nepal. Ganeea and MaMkila are regarded 
as Dviradcvas, the Gods at the door of Dharma (see page 196 Vol. II Dr. 
Oldfield's Sketches from Nepdl). There are two Gane^as at the iwo roads 
leading to the Svayambhu and the images of Mah£k 4 h arc to be found in every 
Buddhist temple in Nepal. > 

There is something very curious in the Calcutta temple. Just below the 
image of Gane$a and just above that of the CJItalif, there are three regular 
shaped stones forming one object, the middle one being smaller than the other 
two* They are now decked with brass or silver nail-heads fastened on the 
$tonc$ with wax. But the object is no part of (Jitala. My guide could not say 
anything about this object. But one is led to suspect that this is the ancient 
representation of Dharma, Samgha, and Buddha in out- piece of stone. This 
representation is very ancient, — much older than the present form of Buddhism 
in Nepal. The object is so much besmeared with vermilion that it is im- 
possible to sec the stone without careful washing. 1 suspect that the Calcutta 
temple is a very old one and represents a very ancient state of religion in this part 
of the country. The temple building is new, having been erected in the Bengal 
year 1300 by Hari Mohan De, who treats the visitors with great courtesy and is 
anxious to explain the meaning of everything found in the temple. 

CREATION OUT OF NOTHING. 

* 

I have got a portion of Rimii Pandit's Paddhati. Like many good Buddhist 
works it begins without an invocation. One pari begins if*: I ^ 

1 The whole thing is in Bengali. Its Buddhist character is 
manifest from this heading. It means that a Purina is now to be written 
which creates everything from Qtfnya. I quote a few lines from the beginning. 

cw ?R*f *»f % 1 ift *t% sift for 11 

«n* %! 'srfaN I GW wfa *1 ff»l 11 

cwst <m 1 w* p *oj -2^? c ** « 
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(X Jit* stffap ^*1 I 
%f srt^ *wtwsi i 
•ift *?fi fi «? ^t? sife toi 

m !« fc* ct ^fr 
sfltfn Wn ^ f% %t? I 
flt»f OR «hiHM i 

5tf^ c^r ^ tl «i *ttca? fasts I 

* * * 

«r*ifgs i 


*m%5 n t*ft? *tfa* ’iHu. «rsr* n 

*iNWlW cTO 5[^ || 

^jui f?^ ^i %i ^i ff ?i sstjtfa n 

tfttf =$5J iftfa f^T Sfefl ?rat*f^t H 

Vf ^ ^ fa*l *R gfFFt? II 

**fa %i *K?ra ii 

^ cw *fat*rc -srg ’TO^i ii 
* * * 

^5 ^ ca TOSt if 


" There was no line, no form, no colour, no mark ; neither the sun nor the 
moon ; neither day nor night ; neither water nor land, nor the skies ; neither Mem 
nor Manddra, nor Kaihts; neither gods, nor images, nor any form to worship. 
Who is there in the inmense void (dear) to the Lord P Neither any devoteenor any 
ascetic nor any Brjfhmana ; no mountain, nor hill.n othing animate or inanimate. 
There was no sacred place, nor Ganges water, nor confluence of seas 
and rivers, nor any. god. There was neither- any creation, nor any god 
nor any man ; no Brahmrf, nor Visnu nor any receptacle. There was no 
sacred day nor sacred ceremonies, nor any devotee, nor any* ascetic. There 
were no holy places, neither Gayi, nor Benares, nor Pray<g,nor Mddhava. What 
is there to discriminate ? There was neither heaven nor earth. All was a wide 
waste of, void. The Lords of the ten quarters did not exist, neither the clouds 
nor the stars. There was neither life, nor death, nor the oppressions of Pluto. 
The four Vedas did not exist, nor disputations about Qastras. The Lord the 
creator made a secret Veda. * * * * Making obeisance to the feet of 
Dharma, R4mii says, hear my words.” ' * 

This is tin emphatic and downright denial of the existence of anything 
befors ereation *.*., an emphatic anddownright denial of the Hindu theory _ of 
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creation. All the different schools of Hindu philosophy agree in saving that 
there is or are one or more eternal entities. But this new creed denies the 
existence of any such thing, and in doing so it discloses a close affinity to the 
later form of Buddhism— the.rcligion taught in the PiramiUs. 

One may suspect that in the passage cited above there is the Pribhu, Lord, 
who appears to be an eternal entity. But what is the Prabhu ? It has already 
been shown that he also is Qunya-murtti, (See supra). 

The following is from a priest at G hints! :— 

i f^i fg?i ^lei « 

Owl Cffft f*PS7 flFT I apff CT ll 

5fl fasR BPJI I 

jjtai n $ft i *jto?( ^fj is 

fwR frrcitott *n nrf% i n 

S’* ftWOTH I 3RR fauftyl fcfa iff§ ll 
erfm* wo ar*m i <m ftwRi* m h” 

u There was neither heaven nor earth nor the nether regions. There was 
no birth, no death. Neither gods nor goddesses nor teachers nor pupils. 
Dharma, the blue and the not-blue was born. A father did not beget him. 
A mother did not give him a place in her womb. The beginningless holy 
person was born in the void. Spotless and formless he defied comprehension. 
The Lord created his own form. He got his hands, legs, and shoulders. He 
opened his eyes and saw. He saw thu nine portions of the earth and the 
fiery form of 'Brahma. Therefore salutation to the spotless.” 

RA'MA'I PANDIT. 

The name of Rimii Pandit occurs very often in the above. He made the 
Paddhati in Bengali. A portion of the Paddhati in manuscript is in my possession. 

« 
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Long metrical pieces of his composition have been obtained from Maynd, (see 
supra) at the end of which occurs the significant line ; ItooiWi; 

“one R£m£i Pandit is to be regarded as one hundred.*' He seems to 
have moulded some pre-existing form of religion most likely a form of the 
Buddhist religion, current amongst his countrymen, into its present shape and 
prepared its liturgy in the vernacular. Ghanartfm in his Dharmamangal 
says that Rimii was a Baiti by caste, that he lived by the side of a river 
at a place named Cdmpii, that he was regarded even in Dharma Pala’s 
time as a great Saint, and that it was at his hermitage that Ranjdvati obtain- 
ed a boon which led to the birth of her son I^usen, the great propagandist 
of Dharma religion. But it is doubtful whether everything that goes in the name 
of Rimtfi is really his composition. For in one place he distinctly makes 
mention of the Musalmans and their religion. More thorough investigation 
might bring new facts to light, but his position as the head of the Bengal Dharma 
cult will never be denied. 

WHAT IS DHARMA ? 

In the previous paragraphs an attempt, however imperfect, has been made 
to' identify Dharma worship with the Bauddha religion. It has been shown that the 
followers of Dharma equally with the followers of Buddha believe that the 
world sprang from non-existence. It has been shown that the all-seeing eyes 
are pfominent things both in the images of Dharma and in the 'Chaityas of the 
Buddhists. It has been shown that like Buddhism in Nepal the Dharma wor- 
shippers have admitted Ganeja, Mahakdld or Pancinanda and £ftald into their 
pantheon. Many minor identities have also been pointed out. But an objector 
might now 6a y, all this might be quite true ; but if Dharma worship were really 
Buddhism why should it have a new name? This may be answered by saying 
that Dharma is not a name new to the Buddhists. Dharma is the most promi- 
nent person or conception in the Buddhist trinity. He used to be represented 
by the most prominent object in a Buddhist neighbourhood viz. the Chaitya, or 
Stdpa rising from two or three to two hundred or three hundred feet above the level 
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of the ground. The Nepalese perambulate the Chaitya. but worship the various 
DhyAni Buddhas who have their places assigned in niches aiound this 'huge mass 
of brick or stone. But there are no niches in the Tibetan Stupas, '['hero they 
perambulate and worship this’huge object. In Nepal Qtkya Muni is regarded 
as Vyisa, one who has simply recorded the Buddhist tradition Mis figure is 
prominent in the Vihiras where monks used to live in ancient time and where 
the Bindifs or priests now live. But in the greatest places ot Buddhist worship 
vtM. the Svyamblm and the MAhibodha he is nowhere. The Samgha is gener- 
ally represented by Padmap£ni or Lokeyvara who has his shrines scattered all 
voer Nepal. But he is not to be found in the Sttipa. So out of the three 
Buddha, and Samgha were placed in an inferior position and Dharma held a 
strikingly prominent position. It is no wonder that the ignorant Buddhist 
votaries should in the lapse of several centuries stick to Dharrna and forget 
Buddha and Samgha. There is another reason why Buddhism should be known 
as Dharma worship. The Buddhists called their religion Saddharrna or Dharrna. 
They rarely, if ever, called their religion Bauddha Dharma. The Hindus 
called them Baudd has and they called the Hindus IMsandas. They called them- 
selves Saddharmachintakih. (fnder such circumstances, after the massacre of 
a large number of Buddhist priests and after the affiliation of the literate and 
wealthy classes among the lay Buddhists into various grades of Hindu castes, 
it is no wonder that the ignorant masses without intelligent guidance should 
forget their own traditions and form a new one according to Ch ur ignorant 
fancy. 

THEIR ANTAGONISM TO THE BRA HMANAS. 

The worshippers of Dharma live in peace, and whatever then tenets may 
be they exhibit no hostile feeling to the Bribmanas ; and so some one may 
argue that as the Brrfhmanas would not condescend to minister to the lower 
classes they allowed them to have their own priests. This is a matter of 
sufferance, and therefore the Dharma worship is only pari of Hinduism, may 
be an excrescence. But a quotation from Rdmdi Pandit will settle this point and 
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shotv that the worshippers of Dharma often entertained very bitter feelings 
against the Brghmanas and in some cases fraternised with- the Musalmans. 

. Bfawcra ®^i i 

(TTfa TO TO C^fw, C^fw TO I 

^ *t*t froi i 

^ to to ^ ii 

trfa«ti *tto nhi, *ra 5 #* *tto, *t*t trot *m ^ i 

iqgpns to, m toi srtTO to, , ®ftcro fifTOtfa i 

cstfafc ^ ^5, vr cst^, TOlto tom toi ii 
to>ca foetro, crorto Rftr wa to, cw%i »rsft 4f#u- 
*ifort to® csRi to c* TO*>tto«r « 

i$ fam. n. finrro, to fefl *R*to*i, ^ v 

^V*itfTOi «!■*, ®fttsg #^w ||'; % 

&TO TOrofH, *iHtcsc® TOi §f*t, ’51c® c"itc* #f*iN r 

Qi^dw to, oslTO <iItoi :<& if’l^.,, . ■ 
bpm cros rtor, w®* *w* ***** *V'f ; 
^irc^; c«?^bW» ' to toji- ^tor, to?to »ito *«TO f w 

apqrt &PI f^a fan (TO***, *ito fanfl ifPttfai 

faSn *rtfif, *fro 

C^to toR CTO, TOW fa$*tj1 CTOF ; ; v'^(|;, *$* c#H 

m^ntfacro toiRrf <wi to •• = -v 
■ TO*^i^wflcTO, fet fanfl TOVto ♦Wift w t^ftspr * - ; 

; ' tojitototo. 
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c#* oreiit vftz, fwn «rt* -near, *tm *ihr? ^ ^ i 

qfiral *ito, sfttfa* *if&5 *tto $ ^ farc n 

“ There are sixteen hundred families (of the Brihmanas f) in jijpur. They go 
to different places demanding daksini ; where they do not gel any they pronounce 
their curse and thus burn the world. At Maldaha they levy a regular tax (the 
meanings of the words cifr, ^15 are not known'. They go demand- 
ing daksini, where they don’t get any, they pronounce their curse and thus burn 
the world. At Maldaha they levy a regular tax upon all without distinction. There 
is no end of their knavery. They have grown very strong ; ten to twenty come 
together and destroy the worshippers of Dharma. They pronounce the Vedas, 
fire issues forth incessantly, everyone trembles before them. Knowing fully the 
secret, people say, O Dharma, protect us. Who is there oilier than yourself 
that can rescue us ? Thus do the Brihmanas destroy the creation. This is 
burning injustice. Dharma from his seat in the Vaikuntha knew- all this in his 
mind. He produced illusion and produced darkness. He assumed the form of 
Yavane, wore a black cap on his head with Triruc (kirain ?) in hand. Riding 
on an excellent horse which frightens the three worlds, he assumed a name, Khoda. 
The spotless and formless was born in the flesh in heaven and began to cry Dam- 
madrfr (a Musalman term used at the ceremony of raising the flagstaff). All the gods 
with ohe accord -wore the ijira or pantaloons) with great delight. Btnfamd became 
Muhammad ; Visnu, Pegamver; and (Jiva, Adam ; Ganega became a Gdzi. Kirtika 
became a C&rf. The Munis became Fakirs. Throwing away his proper vestment 
Nirada became a Sheik. Indra became Mauiina. The sun, the moon, and the 
other gods became foot-soldiers, and all began to pin y martial music. Cancjiluf 
transformed herself into Eve. Padmivali became Bibi Nur. All the gods 
with one accord entered jijpur, broke tire temples and images of Gods and cried 
* Pakijo, Pakt}o.’ Holding the feet of Dharma with his hand Rimii Pandit 
says, * This Is a terrible calamity/ " 

The city of Jdjpur mentioned here is certainly not the capital of lltkala, but 
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is likely to be a city of that name in the Rtfc)* country, mentioned in M£nikcandra 
Ganguli’s work as a well known scat of Dharma worship. It appears that when 
the Muhammadans entered Jaipur, the worshippers of Dharma, exasperated with 
the high>handed proceedings of the Brdhmanas, made common' cause with them. 

With the, materials obtained up to this time, I humbly believe a case has been 
made out for considering the worshippers of Dharma to be the ancient Buddhists 
of India. If further investigation confirms my views, a very large proportion of 
the population of Bengal will have to be taken out from the list of Hindus attd 
put down under the head of Buddhists. The Census of India will have to Be 
considerably modified, and the theory that Buddhism has been swept away from 
the soil of India will have to be given up. Some idea of the number of Dharmit 
worshippers may be formed from the fact that almost in every village in Central 
and Western Bengal there are some places dedicated to Dharma where all the low 
but numerous castes resort for worship. Most of these castes get no Brdhtnans to 
minister to them, and therefore form no part of the Hindu population. But here 
arises a difficulty in determining the places of Dharma worship, because Dharma 
is worshipped under various names, and some of these thdkurs have already been 
included in the Hindu pantheon as one of the various forms of either Qiva t>r 
Visnu. I take from Minik Ganguli’s work a short list of these different 
liames in his neighbourhood : — 

em arfStf, m m ^ jjfan fart* 11 

%s»tfarc* wi b 

jpinRi fa bmm i wsta cfa* to for b 

^ Tftm i triton fm m n 

fatew fanrtcro i to to h 
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#rai cTOM ii 

^ #r %5 *f««i i tjfatw #? »rN«rtc!i ii 

n tat* *fcfa to, #r<2c** ’arfrratara r*i ii 

«rt^t<SttCT *tfWl | TO*|pj OTSta witf fro II 

“ I will first salute the Great of the Great whose forms are different in different 
localities. I will salute Biku4i Riya at Beldihi. Numberless salutations to the 
feet of Qitala Sinha, to Fateh Sinha of Fullara, and Bikmja Ray of Vaitala. 
With a pure heart I bow to these, with my body bent I will salute with honour 
the Bu<]i Dharma of Pindugrim, and cry victory to Dalu Riy of Syimbazar. I 
join my palms before Jagat Riya of Deypur, and I salute the Kankcjabicha 
of Gopalpur, to Kilicand of Siyis and Biku4& Riya of Indis. I will salute 
Svarupa Nirin of Gopur on his golden throne, and Rup Nirin of Mangalpur, 
Yitri Siddhi of Pagcimpi4i, and Mohan Riy of Ba4uja, Sital Nirin of 
Guchucja, Khudiram of Allgudacinna. I will pray to Millira Dharma of 
Akhutikulla and touch the feet of Syima Riya at Bandipur. I salute Kilu 
Riy of Ji4i with his female companion Kimini, and I salute with a steadfast 
mind the image at Jijpur.” 

The diversity of names is infinite. But with a little care a census of the 
followers of Dharma may be taken. The population will be considerable, 
nay, several millions. 









